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VO l UME 16, NUMBER 8
FEBRUARY, 1983

"TO
EXPLORE THOROUGHLY
THE SCRIPTURES AND
THEIR
MEANING ..
. TO UNDERSTAND AS FULLY AS POSSIBLE THE
WORLD IN WHICH THE CHURCH LIVES ANO HAS HER MISSION
... TO PROVIDE A VEHICLE FOR COMMUNICATING
THE MEANING
OF COD'S WORD TO OUR CONTEMPORARY WORLD. "
- EDITORIAL POLICY STATEMENT, JULY, 1967

In This Issue...
There really is no "theme" for this issue,
and yet there is a thread that runs through
almost all the articles: human and
humar, itarian concerns.
Dr. Josefina Magno in discussing the
hospice concept of care for the terminally ill
stresses that until the last breath is taken "it
is imp()rtant for the person to feel that he is
an individual, that he is respected, that he is
allowed to maintain his dignity." Tadd
Fisher, a cancer patient , very movingly
relates how difficult it is for friends to
continue relating to her as they always have
and offers some practical suggestions for
dealing with this situation: honesty to begin
with.
Henry Goodspeed writes of acceptance,
especially in the setting of the Christian
community: seeing value in persons of
whatever stripe or color simply because
they were created by God and because God
through Jesus has accepted us all. Mark
Hauptli envisions his ministry as a way to
touch people in helpful ways and to bring
religion to bear upon their daily lives.
On a much broader scale Ray Chester
calls us to be peacemakers and implies that
even on a global scale Christians can make
some difference. At least he asks us to get a
better personal perspective on the forces of
destruction around us: "What we need
above all is to energize our convictions that
the Lord of the Universe is the God of Peace
and that he has made it possible for the
human race to respond." He calls us back
to prayer and to the realization that our
security is in God, not in missiles. John Lawrence points out one way in which we can
take a positive step away froni the "nuke"
syndrome.
Martha Smallwood suggests that we need
to "Return to Beersheba" for a renewal of
faith and knowing again the presence of
God; and Jens Holley prays what many of
us need to pray: confession of indifference
and lack of feeling and a petition for God's
help in being alive and caring.
Finally, Herbert Marlowe reviews The
Case for Liberal Christianity which suggests
the construction of a personal belief system
that will enable one to live in the tension
between Christ and culture.
Surely these ideas touch the places where
all of us live: often in frustration and
paralysis because we don't know what to
do. If our readers find only one idea that
will help them come to terms with a world
gone mad, or are moved to turn again to
God in renewal of faith, or are driven to
their knees in prayer, or are led to reach out
to another in acceptance or thanksgiving,
then the words will be more than sounding
brass and tinkling cymbal.
- the Editor
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The HospiceConceptof Care*

Death is that moment when the dying person takes his or her last breath. All
the hours and the days and the weeks and the months before that moment,
the person is a living human being like you and me: he feels, he senses, and
therefore he is entitled to all the joy, all the peace, all the comfort, all the
rest, all the dignity that you and I are entitled to.

ByJOSEFINAMAGNO, M.D.

T

oday when w e hear th e word " hospic e," right
aw ay th e inm ates of a bui ldin g, or a fac ility , or a
brick-and-mort ar stru ctur e com e to mind : som eth ing li ke a hospit al, except it is for dy ing peop le.
The " inmat e" idea is corr ect beca use th e hospice
co ncept ori ginated in England in th e midd le of th e
nin eteenth ce ntury wh en an ord er of nun s, th e Iri sh
Sisters of Charity , w as establi shed . The purpo se of
thi s Ord er w as to take care of peop le who w ere th en
dying in the streets of Dubl in . The nuns brought
th ese dyin g peopl e into hou ses to take care of th em.
Durin g th e Middl e Ages peo ple on pi lgrim ages to
th e Ho ly Land stoppe d in places suc h as th ese for
rest. They we re at th at t ime called " hospices." So
beca use th e nun s co nsidered death as part of a
jo urn ey, th e jo urn ey of life, th ey began to call th e
ho uses w here th ey we re taki ng care of th e dying
" hospices." Today th ere are abo ut fo rty-o ne such
hosp ices in England, th e most famo us of w hich is St.
Chri stop her's Hosp ice in Lond o n.
" Hospice," th erefo re, is not a buildin g; it is not a
fac ility by itself; it is not a bri c k-and-mo rtar stru ctur e.
"Hosp ice" is a co ncept of care, th e goa l of w hich is
to help a perso n live un til he or she d ies.
W e all know t hat death is fri ghtenin g to many
Jose fina Magno, M,D, is former Medica l Direc to r of Hos pice of No rthern
Virginia a nd for mer Executive Director of th e Na tio na l Hospice
O rga niza tion , *This speec h was delivered at G race Episco pal Chur ch in
Alexa ndri a, Virginia, a nd is used here, w ith m inor editin g, by permi ssion ,

peo ple; yet, wh en yo u look at death , you realize
th at death is on ly a fract ion of a mom ent. It is th at
mom ent w hen th e dyin g person takes his o r her last
br eath. A ll th e ho urs and th e days and th e wee ks
and th e mo nth s befor e th at mo ment, th e person is a
livin g hum an being li ke you and me: he fee ls, he
senses, and ther efor e he is entitl ed to all th e joy, all

"Hospice" is a concept of care, the goal of
which is to help a person live until he or
she dies.
th e peace, all th e co mfort , all th e respect, all th e
di gnity th at yo u and I are entitl ed to. Therefo re,
hospi ce actu ally means dealin g with th e living rath er
t han wi th t he dy ing. In o rde r to make t he last part of
a person's life - w heth er it is ho urs, or days, or
w eeks - a meanin gful tim e th at will enable him o r
her to be really liv ing and not dyin g, hospice mu st
be able to add ress t he uni q ue needs and prob lems
of t he dy ing person.
Needs of the Dying

Literatur e on th e dyin g is replete with studi es o n
w hat t hese needs are. I guess I'm a very simp le
perso n, but I li ke th e o ne by D r. Edward Crouser, a
bishop of th e Episcopa l Chur c h of Sout hern
Califo rni a. In hi s doctora l d issertation on "Care
ve rsus Cure in Termin al Illn ess," he def ined the
needs of t he dy ing in th ree categories: pain,
lo nelin ess, and loss of control.
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Pain
I need not discuss pain in great detail here, for all
of us have seen dying people sneaming in agony.
We have met relatives and families who say, "If only
I could forget the screams of pain. If only I can forget
how he begged the nurses to give him the shot of
morphine, only to be told, 'It is not on order, it isn't
time for the injection."'
In hospice care, pain can be controlled. Pain in
the dying is senseless and meaningless. Therefore,
the dying person must not be allowed to have pain.
It takes a lot of work on the part of the physician and
the nurses, the patient, the family; but if everybody
tries hard enough, the correct analgesic, the correct
dose, the correct method of administration can be
found for that person to be free from pain.
When I say the person who is dying must be alive
until she dies, I recall a patient whom I had recently
in Northern Virginia. She was fifty-four years old arid
had cancer of the lungs, and I went to see her at
home. When I entered her room, I found a lady who
was very pale, very weak, lying on the bed. She said
to me immediately, "Doctor, I know I have cancer
of the lung, I know I am incurable, I know I'm dying.
But I am not afraid. I just want to live until I die."
When I had first read that phrase, "help a person
live until he dies," I liked the sound of it; I loved the
flavor. And suddenly I heard this patient say the
words to me and I was sort of startled. So I said to
her, "Where did you get those words?" I thought
maybe she had read the book by Kubler-Ross.
"Doctor," she said, "they are my words. I really
just want to live until I die."
So I said, "You know, we are all different in our
own way, so why don't you tell me what 'living'
means to you, and maybe we can try."
"Well," she said, "I want to be free from pain."
She had been in constant pain for two years. She
had gone from medical center to medical center and
hospital to hospital, and the pain would not go
away. "I want to be able to eat again." The
chemotherapy and the radiation treatments had
caused her appetite to completely disappear. "I
want my children to be with me as often as they can.
I want my grandchildren around me, and I want to
watch television."
We went down the list and arranged a
management program. Six days later at 11 :00 at
night, my phone rang at home. It was her daughter.
"Doctor, I know you are at home. I know it is late
and I should not be calling you; but I just thought
you would be so happy to know that my mother is
completely free from pain for the first time in two
years and she cannot believe it."
Three days later I went back to visit the patient,
and this time she was not lying on the bed. She was
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sitting in a recliner chair· with her beautiful robe on
and she had her face made up. And as I walked into
her room, she said, "Oh, Doctor, I am so ashamed
of myself." When I asked why, she said, "I have
made a pig of myself." Her daughter would bring a
tray of food to her room and say, "Morn, if you need
something more, just holler." And she said her
daughter was barely outside the door before she was
screaming, "I want seconds."
She was eating, she had no pain, her children
were with her, her grandchildren were around her,
and she was watching television. She died three
weeks later; and it was then that I said, "Thanks be
to God, she had lived until she died."
This story is important because it symbolizes to me
what hospice really means. That person who is dying
should r·eally be living rather than dying. Pain can be
controlled. We need not worry about that. A study
was made at St. Christopher's Hospice dealing with
3600 cancer patients who were dying. The study
showed that only in 1 percent did the pain not
completely go away.

loneliness
The second problem of the dying is loneliness.
When I first heard this, I guess I reacted typically as a
physician: Because it is not physical, I said, "Oh,
that's not important." But it is important. A lady in
St. Christopher's Hospital said to me, "You know,
Doctor, when I die, my husband will have lost his
wife, his confidant, his lover; mv children will lose
their mother; my mother will lose her daughter; my
friends will lose a friend. "But," she said, "I am
losing all these relationships at the same time, and
that is the meaning of loneliness."
The pain of loneliness can be as excruciating as
physical pain. Unfortunately, the pain of loneliness
cannot be prevented or controlled or alleviated
with drugs or medication. The pain of loneliness can
be controlled, prevented, or alleviated only by a lot
of loving care and attention. That is why in hospice
care volunteers play such a crucial role. To my mind
and in my heart, I know that the volunteers
represent what hospice truly is, because the
volunteers represent the loving and caring that is

hospice.
You see, when I, the physician, enter a patient's
room, I am doing a job; I get paid for the job, and
the patient knows that. When the nurse enters the
patient's room, she is doing a job; she gets paid for
that, and the patient knows it. But when the
volunteer enters the patient's room, the patient
knows the volunteer is not doing a job; he or she is
not getting paid to be there. He or she is there
because he or she wants to be there. And right away
there is a different plane of communication between
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patient and volunteer. Maybe the patient can tell
tht
volunteer deep-seated problems, longings,
which maybe he or she cannot discuss with the
physician or the nurse. That is why at St.
Christopher's Hospice the patient always has a blank
sneet of paper on which anybody can write. Maybe
the cleaning lady came in in the middle of the night;
and the patient told her, 1 had a quarrel with my
son years ago and I haven't seen him since, and I
wish so badly that I could have a chance to see him
11

/'Doctor, when I die, my husband will
have lost his wife, his confidant, his lover;
my children will lose their mother; my
mother will lose her daughter; my friends
will lose a friend. But I am losing all these
relationships at the same time, and that is
the meaning of loneliness."
again." And the volunteer or the cleaning lady can
put that in the chart so that the appropriate person
might make it possible for the son to come to see the
father before the father dies.
So in regard to loneliness, the volunteers play a
very great role because they can help with the
patient's meals, can write letters for him, can pray
with him, can hold his hand, and can just be
present. And in our system as it is today, salaries are
such that we could never have enough paid
physicians, nurses, and other professionals to
provide the loving care that volunteers can.
Loss of Control

The third problem of the dying is loss of control.
Again I said, That's not important.
It was almost as
though the only thing that was important was pain
and the physical symptoms. But loss of control is
very important. All of us have seen patients who
were not even dying but whose control was being
taken away: Put on your gown.
Wake up, it's
time for breakfast. "Hurry up, it's time to go to the
lavatory. "Go to X-ray. You become a thing.
When a person is nearing the end of her life, it is
very important for the person to feel that she is an
individual, that she is respected, that she is allowed
to maintain her dignity. Hence, in hospice care the
patient actually is the leader of the team. We can say
to her, "We would like to put you on morphine to
control your pain. Do you think that is all right?
ls
the pain medication really working, or is it really not
doing anything?
I remember my days as a clinical associate at
Georgetown University Hospital when I was treating
cancer patients. If a patient would say to me,
Doctor I have pain
I would write a prescription
11
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for pain. And just because I wrote a prescription, I
presumed that the patient's pain went away. I did
not bother then, as I am doing now, to find out if
that pain medication was really working.
All of us have been patients at some time. We
would get a prescription from the doctor and expect
it to do its work. But in hospice care we ask the
What do you really feel?
patient if it's working.
And he should tell us.
I have a story about a patient who has been very
important to me because I cannot forget the person
she was. She was sixty years old and dying of cancer
of the colon. Her doctor called me and said,
Doctor please see her right away because she is
dying. So I ran up to her house expecting to find
somebody at death's door. I walked into her house
and there was this beautiful red-haired lady lying on
11
her couch in the living room. I told her, You look
like Cleopatra," for the way she was draped on the
couch in the living room. Her son walked into the
room; and she said, "Doctor, I'm dying and I can
hardly wait to see God. Life is for the birds!
'Tm so glad 1 I said, but we really need to make
you comfortable while you are waiting for God to
call you. Tell me your problems so we can deal with
them.
She said, 1have pain." I said, We'II take care of
that. She said, 1 have nausea. I said, We'II take
She said, Doctor 1 the thing that
care of that.
makes me most angry is that every hour on the hour
I need to go to the bathroom to urinate. It makes me
very tired, I cannot sleep, and I don't like it.
I then explained to her that the tumor in the colon
was pressing on her urinary bladder and because of
that, the capacity of the bladder was decreased. I
said, "If we place a catheter in there, when the urine
gets into your bladder, it will drain out again ... But
most people do not like catheters. So why don't you
think about it. If you want a catheter, I'll put one in;
11
but if you don't, then I'll think of something else.
She thought for only two seconds: Give me the
catheter, We put in the catheter and the problem
was taken care of.
I mention this because in the hospital I would not
have had to ask her if she wanted a catheter. All I
needed to do was to write on the chart to place a
catheter and it would have been done. So what if
she didn't like a catheter? That is what I mean by the
patient being in control. It seems unimportant; but
when you look at all the facts, you realize that we
make decisions all the time: what clothes to wear,
what food to eat, what vacation to enjoy, how to go
to work. When a person is nearing the end of her
life, why should she be deprived of the privilege of
making the decisions that pertain to her? It is her life,
it is her illness, and she must make the decisions.
11
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Briefly, these are the essential needs of the dying,
Uniqueness of Hospice

Hospice has two unique features. Because we are
trying to make the patient's life as meaningful as
possible, the unit of care in hospice is not the patient
alone, but the patient and the members of the
family. In other words, when I an1 making that
patient comfortable and free from all kinds of
physical symptoms, I must also be attending to the
needs of the family and helping everyone prepare
for the impending separation before, during, and
after the death of the loved one. There must be
followup which should last for a whole year because
statistics show that when grieving is not wel I
resolved, there is a high incidence of physical illness,
of divorce, of juvenile delinquency, and all kinds of
other problems,
When I visit the patient at home, after taking care
of the patient, I should be dealing with the family
and asking the husband, "Are you getting enough
sleep?" "Are you really able to manage taking care
of the home and going to work, and things like
that?"
Because one of the main features of hospice care
is the recognition that a person's problems arc not
always physical but very often social, psychologiG,I,
or
emotional,
the
hospice
teams
are
multidisciplinary. In other words, the hospice teams
must have trained professionals who can address all
of the needs of patients and families: physicians,
nurses, social workers,
psychologists,
physical
therapists, clergy, lawyers, insurance people. This is
what hospice care is all about.
A Particular Hospice

What is Hospice of Nothern Virginia? Let me tell it
this way. One night two friends of mine came to visit
me in Arlington and said, "Josefina, we need a
hospice in Northern Virginia."
I said, "Yes, of course. There are people dying and
they are not getting the care they need."
We asked a lawyer how to start a hospice. He told
us that we needed to get incorporated as a nonprofit
org,rnization and that we needed five people to do
so, I already had the two friends. They grabbed their
husbands and that made five of us. We
incorporated. We did not have a single penny - not
even the incorporation fee of fifty-three dollars, We
needed to get our first donation. I asked my niece,
who was living with me, "Would you like to donate
to a worthy cause?" "How much?" she asked.
"Fifty-three dollars," I answered. She wrote the
first check, and Hospice of Northern Virginia was
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born. It was born on faith and d prayer. We formed a
board of directors, sat in my house on the floor and
prayed, asking God to guide us, to direct us, to tell
us what he wanted us to do.
Previously, when I had started developing the
hospice project at Georgetown, I thought, "Who am
I to develop hospice?" We were using all kinds
of sophisticated
treatment
and diagnosis and
all kinds of research on cancer; but when the pcitient
was reaching the end of his illness, we weren't doing
anything. And I thought to myself, "When the
cancer patient is undergoing treatment for cure, he
may have all kinds of side effects, such as losing his
hair and losing his appetite; but the patient and
family are fine because they are all saying, 'This is
temporary, he's going to get well."' The magiul
hope keeps them going. It was when the hope was
no longer there that I personally felt the patient and
family needed help.
One day I was so discouraged I went on a 1·etre,it. I
guess I was expecting a miracle - we do that
sometirnes. I was there two days and nothing w,1s
happening, but during one of the breaks I was in the
library and on a table was a book about Mother
Theresa of Calcutta. It was lying open; and on the
page to which it was open was a question being
addressed to Mother Theresa: "What is this wmk
you are doing?" And she said, "To work for the poor
is God's work; therefore, he will takl' care of it."
Indeed, that was the message that I needed. All I
needed to do was to change the words: To work for
the dying is God's work; therefore, he will take cire
of it.
When we formed Hospice of Northern Virginia,
we all had this feeling. It was God's work that
needed to be done, and he had chosen this little
group of people and he would tell us what to do.
The goal was to start hospice home care as soon as
possible. We did that, starting in April 197H without
any staff. I was medical director and I had one
volunteer. But from that day of no money and no
staff until today, Hospice of Northern Virginia has
taken care of almost 200 dying people in their
homes. From that start Hospice of Northern Virginia
now has a full-time
paid executive director,
executive secretary, home care coordinator, and
two physicians.
People ask me, "How did you do it? Did you get a
grant from the government?" No, we did not. We
were a!I praying and trusting in God to do what he
wanted us to do, and he has done it. The community
has supported
Hospice of Northern
Virginia.
Solicited contributions in 1978 - $2, $5 in the mail
every day - amounted to $38,000. The church help
has been tremendous,
Hospice of Northern Virginia could be the model
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i nthis country. At one time I talked with the United
\A'ay of America, the national organization, and they
,J,ked me, "Who would work with the dying?" I told
them, "You would be surprised how many people
vvant to work with the dying. It's a special calling; it's
cl rninistry."
National statistics say that 60 to 70 percent of
ptople want to die at home, but only 20 percent of
t hl'm really die at home. The rest die in hospitals or
nursing homes. With Hospice of Northern Virginia,
of the 200 people that I have taken care of to date,
73 percent have died at horne. It is possible and it is
working. I have said that hospice is a concept of care
given preferably at horne, but we still need a hospice
in-care facility for three reasons: First, if the patient's
symptoms are not being well managed at home ,rnd
the patient needs around-the-clock
medical and
nursing care, he should be transferred to a hospice
facility where physicians and nurses can look after
hi1n. Secondly, if the patient's family has been taking
care of hirn for months and everybody is physically
and emotionally exhausted, the patient should be
transferred to a hospice facility to give the family
their rest. Thirdly, of course, if the patient has no
family at all, he should be taken care of in a hospice
facility.
So, Hospice of Northern Virginia now has the

National statistics say that 60 to 70 percent
of people want to die at home, but only 20
percent of them really do die at home.
hospice care program. And as you have probably
read in the papers, we have been given the
Woodlawn School. It will have fifteen beds. If you
look at the building, you would think it had been
constructed as long as fifty years ago to be a hospice
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facility. When the request for the Woodlawn School
was brought before the Arlington County Board,
they voted unanimously to give the building to
Hospice of Northern Virginia and a sum of $219,000
in addition. At this tirne, rnost of the political
jurisdictions
with which Hospice of Northern
Virginia deals have given substantially.
I'd like to end this talk by saying that we all have
read about Jesus feeding the multitude; but one
particular minister friend has said, "But the loaves
and fishes had to be there first for Jesus to rnake
anything of them."

Editor's Note: The inpatient uni/ of Hospice of
Northern Virginia became a "come-true" dream
much sooner than had L>eenanticipated. Patients
were admitted on January 11, 7982, and by the end
of September had served 737 patients. The average
length of stay is 75 days.
The 75-bed unit "is available to provide short term
around-thc-cloci< acute level care in a homelil<e
setting. Patients ma)1 vvear their own clolfws, visiting
hours are unrestricted; a special family kitchen allows
family members to prepare a patient's favorile clish."
Last summer this editor was privileged to visit the
inpatient unit, located in Arlington, Virginia. I was
impressed with the peaceful, non-hospital-lii<esetting
and with the genuine caring attitudes of the hospital
personnel, who slay very much in the background.
Families were visiting in as homelii<e an atmosphere
as is possible away from home. Lovely wallpaper,
writing tables, comfortable chairs, lamps enhance
each room.
Surely such a facility not only mai<esit easier for a
person to live unlit the last brca//1 is lal<cnbul also
provides loving motivation for _doingso. Surely i_tis a
milestone in lfw unclerstancllllg and care of lfw
terminally ill.
MISSION

"Hospice of Northern Virginia"
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On BeingA Friend

By TADD FISHER
ospice patients undoubtedly are as unlike in
H
the way they face dying as they were in facing
living, so one cannot generalize about how they
shou Id be approached by others. But I suspect that
many have shared my reactions to experiences that
are common to us all.
For example, when the friend who is responsible
for my principal care had to be away from our
mutual home for several days, a number of people
told her that if I needed anything I was to call them.
Several told me so personally. Only one, however,
initiated a specific offer. "I know you go to church
when you are able to, " she said, "and I'd like to
take you on Sunday since you
have no
transportation. I'll be over for you and don't worry if
at the last minute you can't make it. It won't
inconvenience me at all." What a welcome call that
was! Surely I am not alone in being unable to
respond to seemingly catch-all, casual offers of
assistance that require rne to ask for help, but I arn
most gratefu I to those who thoughtfu Ily suggest what
they might do - and do it.
Of course, several people have specified what
they were going to do
and then never did it. One
promised so many times to visit me "next week" for
sure that I finally told her I knew she found it difficult
to see me, that I understood, and that it would be
better for us both if she simply did not mention it
again. "Next week"
seems to be the most
convenient time to break promises - to bring the
book "you would enjoy so much," the special
recipes that "might improve your appetite," the
beautiful recording "you simply must hear," the
turban that "would become you while you must
conceal your loss of hair," and so on. Keen
disappointment
follows the failure to keep such
promises.

Tadd Fisher, a former editor and writer, is a home care patient of Hospice
of Northern Virginia. This article is reprinted v.ith permission of the
author and the editor of the Hospice of Northern Virginia "Newsletter,"
where it first appeared.
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It hurts, too, to have visitors
often old friends come from a distance to spend a short time with me,
only to have them talk nervously during nonstop
monologues about everything except me and my
illness. While there certainly is no need to dwell on
the latter·, avoiding its reality is a considt>r·dbie str<1in
on both me and my visitor and can rob us of c1
precious opportunity to truly corn rn u n icate. Perhaps
some terminally ill patients prefer not to discuss their
condition in any way; if so, they undoubtedly rnc1ke
this clear. But I believe that otlwr·s, like me, find it
easier to acknowledge the truth th,rn to deny it ,rnd
appreciatP visitors who will do the s<1nw.
Perhaps 111ymost distressing visitor· was the one
who urged me to reverse my decision to hc1lt
chemotherapy because "a friend of mine has bet'n
doing well on it for 3 yc,Hs." It is unwise c1ndunkind
to challenge a terminal patient's decisions, which
usually reflect careful consideration of medical pros
and cons, much soul-searching and discussion with
intimate family members.
As a dying person, I have developed a speci,11
sensitivity to others; it is like h,wing ",rntennae" by
which I am infor111edif people sincerely want to help
and be with me, are merely 111akingduty calls, or arc
uncomfortable
in my presence. S0111e of the
uncomfortable ones have told me that I have helped
them during a visit more than they have been able to
help me. Translated, this 111cansthey found it easier
to be with me than they anticipated, because
although my situation and appearance had changed,
I had not.
Even though it is regrettable that some people
cannot bear to be in the presence of a dying person
because of either sorrow or fear, it is understandable. Instead of cutting themselves off totally
from an afflicated friend, however, how much
better it would be if they would admit their reason
for absence from the bedside and say they will
nonetheless keep in touch by phone or by sending
cards with brief messages. Whoever recognizes the
loneliness of a dying friend and does whatever he is
capable of doing to assuage it is giving a priceless
gift. ____
____________ _ --------~
..- _ MISSION
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Accepting Others
Real Christian acceptance is secure in an understanding of God's love and
judgment and acknowledges the essential need of man's obedience. But it
will never be possible in a community which has a monopoly on the truth,
nor in the community which places ultimate value in an accurate corpus of
belief rather than in personhood.
By HENRY GOODSPEED
"... for in Christ you are all sons of Cod,
through faith. For as many o( you as were
baptized into Christ have put on Christ. There is
neither Jew nor Creel<, there is neither slave nor
free, there is neither male nor female; for you
are all one in Christ Jesus."
Galatians 3:26-27.

s people of God, we frequently find ourselves in
a quandary as to whether or not we can really
accept other people. After all, people can do some
pretty horrible things. We find it particularly difficult
to accept those whose horrendous deeds affect us or
the ones we love the most. Consequently, our
attitude sometimes becomes, "When you change,
then I will accept you!"
We even have trouble accepting ourselves.
Whether we are most unhappy with our looks or our
past or our continual failure to live up to our own
high expectations, many of us spend the greater
portion of our lives lamenting that we are unable to
become acceptable.
Our view toward others and ourselves is
conditioned by our understanding of God's attitude
toward people. It is true that God's word for man
contains a word of judgment along with a word of
grace, but when Jesus says, "Unless you repent you
shall all likewise perish," is he really saying "I will
accept you when and if ... ? And when Paul suggests that the undisciplined church "drive out the
wicked person from among you" (1 Cor . .5:13 RSV),
is he saying that Christians cannot accept a wicked
person?
What does acceptance mean to the Christian?
Should we accept some people and reject others? In
what sense is it that God accepts people? Or does he
accept them at all? And how is it that we should live
in relation to other people?
Acceptance means approval which is not colored
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by judgment. In this essay, acceptance means that
this or that is "OK" without having to take or pass a
test. It means reception of persons because they are
in and of themselves acceptable. Acceptance, here,
is not so much an attitude as a state of being.
Acceptance in Biblical Theology
An understanding of acceptance in the Bible
begins with the first page. "And God saw everything
that he had made, and behold, it was very good"
(Gen. 1:31 RSV). God created man and woman in
his own image, and they were his good creation. It is
also important
to notice that God created
differences. Man and woman are different, and one
man is different from the next. Yet all are created
good.
In reading further, we quickly find that although
people are good, violation of God's will is not good.
As the story unfolds, we find man and woman being
driven from God's presence: "He drove out the
man; and at the east of the garden of Eden he placed
the cherubim, and a flaming sword which turned
every way to guard the way to the tree of life"
(Gen. 3:24 RSV). Man continues to be acceptable to
God, but sin can never be acceptable. The ultimate
tragedy of sin is not so much the individual act as
the ultimate consequence; that is, God cannot
tolerate sin in his presence. Sin is the potential
barrier between man and God and it is placed by
man. There is a difference between accepting
people and accepting the things which people do.
The explanation for the division of people into
different races and the speaking of different
languages is found in Genesis 11. The importance of
the story of the tower of Babel is that languages and
races are from God. And although we are sometimes
prone to believe that in the Old Testament God was
the God of only one people, the Psalms are quick to
correct our impression, "The earth is the Lord's and
the fullness thereof, the world and those who dwell
therein; ... 11 (Psalm 24:1, see also 100:1, 66:1). In
Acts 10:24 it says clearly: "God is no respecter of
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persons,"
The 139th Psalm should be read by all those who
feel themselves to be less than acceptable, Those
who feel that they are of interest to no one should
read, "Thou knowest when I sit down and when I
rise up; thou discernest my thoughts from afar."
Those who feel that they are not important should
read, "Whither shall I go from thy Spirit? Or whither
shall I flee from thy presence?" Those who feel that
they are not beautiful should read, "For thou didst
form my inward parts, thou didst knit me together in
my mother's womb?" And we should ask ourselves,
"Would God do these things for someone he did
not accept?"
The Reality of Non-Acceptance
But in spite of these Biblical concepts, people do
not accept other people. We fail to accept because
of nationality, race, sex, social status, education,
ideology, and opinion.
The church is by no means exempt from such bias.
Individuals within the church want to change others
into their own images with regard to all sorts of
things. If others do not dress, think, act according to
our own norm, we say, "They're just not our kind of
people." And although our signs boast, "Everyone
Welcome,"
most congregations are limited to a
select sociological group of persons - here is the
black church, there is the liberal church, and there is
the white, middle class, adequately (but not too
highly) educated, non-instrumental church which
has just the right emphasis on evangelism, the
proper place of women, and the right understanding
of church leadership. Nor should liberals or conservatives comfort themselves as being better than their
ideological opposite. Both tend to grade the other
with the delight of the newly appointed teacher's
assistant - bold red marks with scrawlng comments
"less emphasis here," "more emphasis there,"
"needs more elaboration."
Consequently, our method of multiplication tends
to be fission rather than fusion, rejection rather than
acceptance. And a movement which began with the
intent of bringing all people together in Christ has
done the precise opposite in effect. Tragically, we
place barriers between ourselves and others,
between the church and those who might be called
to belief.

God Accepts, We Accept
There are so many different reasons not to accept,
but there is just one reason for accepting other
people: because God through Jesus Christ has
accepted us. "While we were still weak, at the right
time Christ died for the ungodly .. , while we were
yet sinners Christ died for us" (Rom. 5:6-a).
Everyone wants and needs to be accepted! The
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prisoner who is locked up and feels that the key has
been thrown away. The divorced person who feels
rejected by her mate as well as her church. The
sinner who is unable to transform his own life. The
righteous person who feels scorned because of
goodness. The young person who has a hard time
making friends. The older person who feels that
others no longer care. The average person who is
overwhelmed
with routine and schedule and
mediocre relationships.
We communicate rejection to all these when we
act as though we have it all figured out or when we
act as though we have no faults of our own. We
reject them when we are so concerned with what
we are going to say that we fail to hear what they are
trying to say. We reject them when we expect them
to match up to our own image of an "acceptable
person" (this is not intended to scorn standards for
propriety). We reject our own worth when we act as
though our own feelings no longer count or when
we make light of God's generous blessings to all
people.
Yet, it would be a small matter indeed for us to
communicate God's transforming acceptance to all
people. We could learn to respect other persons'
rights and abilities to think and to be, to do and to
progress at their own pace. Acceptance is not
agreeing with everything other people think and do,
but rather acknowledging their right to think and to
be. Real Christian acceptance is secure in an understanding of God's love and judgment and acknowledges the essential need of man's obedience. But it
will never be possible in a community which has a
monopoly on the truth, nor in the community which
places ultimate value in an accurate corpus of belief
rather than on personhood. Learning to accept,
however, could be a fresh source of spiritual delight
and energy for those who are eager to seek Christ as
best they can, while encouraging others to do the
same. In fact, Christian conversion
assumes
acceptance.
God created us. We are made with differences
which we should learn to appreciate. God loves us
and desires the best for us. He accepts us the way
we are: no strings attached. God's acceptance is part
of his amazing grace: a free gift for all people.
Acceptance precedes conversion ("while you were
yet sinners"); if this were not so, salvation would be
an act of man rather than an act of God. Yet it is
impossible for man to break down the barriers
which separate him from his God. That is something
which of necessity must be done by God for man.
God accepts all people and hopes that they will
complete a relationship by accepting him in return.
God accepts us, therefore we should accept one
MISSION
another.
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Return to Beersheba

It seems almost impossible ~o imagine that Elijah could forget so quickly
how G?d h.ad provided for h,m, protected him, and used him mightily. And
yet, I fmd ,t easy to feel and act the same way . .. Sometimes I can speak
eloquently of my faith in my creator, but a short time later I am tired of the
battle.
By MARTHASMALLWOOD

E

lijah has to be one of my favorite Old Testament
characters. He witnessed one of the most
dramatic displays of God's power ever to be staged
on this earth, and he participated in the action on
Mount Carmel with a tremendous faith. Although he
was outnumbered eight-hundred-fifty to one, he
demanded that the people serve the God of Israel
and not Baal. Just a short time later, however,
Elijah's faith and courage seem to have melted away.
He retreated to the desert of Beersheba, and there
begged the Lord to let him die.
It seems almost impossible to imagine that Elijah
could forget so quickly how God had provided for
him, protected him, and used him mightily. And yet,
I find it easy to feel and act the same way. God has
done great and mighty things in my life too. He has
answered some of my most heart-felt prayers with a
resounding "yes," and he has poured out his love
for me in obvious and wonderful ways. Sometimes I
can speak eloquently of my faith in my Creator, but
a short time later I am tired of the battle. I quickly
search for a miraculous proof that God is still
hovering near and will carry me through the current
trial. If I do not discover God in the wind or
Martha Smallwood, of Abilene, Texas, is a nutritionist by profession and a
former faculty member of Abilene Christian University.

earthquake, I may not wait for the gentle whisper or
the still, small voice. In agony, I cry out that God has
abandoned me; and sometimes I, too, have wished
for death.
But Elijah was a man of God, and God did not
ignore him at a time when his faith had ebbed and
he needed divine help to dislodge him from his selfpity. Perhaps years of walking closely in God's
presence had helped Elijah to know how to seek
assistance at a time like this. Was it only by accident
that Elijah fled to Beersheba? It was there that the
Lord had met Hagar and promised to bless her and
her young son, when she saw no escape from death.
In Beersheba, God had spoken to the Patriarch Isaac
and renewed his promise to bless him and make of
him a great nation. It was also in Beersheba that the
Lord spoke to Jacob and comforted him with the
knowledge that he would die in the presence of his
beloved son Joseph. If Elijah hoped to meet God in
his time of need, Beersheba seemed a likely place.
I cannot journey literally to Beersheba when I
have lost a sense of the presence of God. It is
possible, however, for me to return and remember
the acts of love and mercy in my life when God and
his power have seemed very real. There might even
be value in returning to a geographical location
where communication with God flowed freely and
the Holy Spirit brought comfort and hope. Surely
when Elijah was in Beersheba waiting for a message
(Continued on page 14)
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In a recent
i;1·79 it_ti~f{'!Magazine(November
21, 1982), Alex
...ley wr'i't~s''zlbQut a Thanksgiving
during World W~r II, when he was a coastguardsman
cook\'; aboard the \ USS Murzim.
Bone-weary from al11 the preparatiqns for a special
Thanksgiving dinner and the cleanj:r1g up afterward,
all the galley crew left to flop ir]ltheir bunks. But
Haley decided to go on deck for some fresh air
before retiring.
/
As he stood there, he b'egan to reflect on
Thanksgiving, going all the wily back to the Pilgrims;
but in the course of his revtries the phrase took a
sharp turn and becSr11e '.'Giving
Thanks." That
translated firsJ}bt6 'Thanking God," but still his
mind wrestlfclwith somt'll1ing that would not quite
con for ll)rt~l\t'.~~O
ugh t.
\ \
\
Aft~r::?~c)0nile, ITke a dayvn's ,brigntening, a
fyrthef answer did\c~me\
tna,t there were
, peopleto t~an k, p~opl~ \yho Had/done so
; much for
tnat I c6:UJd neve( posSibly repay
them. Tne ,. '. barrassi~g trµtn was I'd always
'~~at they(a, d9ne, taken all of it
.. ' one tir~e. hild I bothered to
them SQ\111\JChas a simple
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who h,1rl been
1\fealizerl with a
l1is father, his
I principal.
..
wrote the
Three;·tecalli ng spe<:ific times, .•a~d,,,{Xf£€l~;j
.. that had
made such a differ.en
Thani<s'•to his'f~tber for
r~a~lng;:
.,,,;.
giving him a love of Db
nis principal for morning,,
to Grandmother Cynthia fo'f
life with stardust:((.,.<,""""·
The classic exampk:rer,.tnP !');
ingr·atitude is the account
,
healing the ten
lepers,
to have just one ./return, a Samaritan
·· Jesus' feet" in utter
understood
Jesus'
that we perhaps
:cusing them of
id not come back

suggests some reaso
come back. One w
might have been. A
didn't have to do a
we know folk like t
was when he was
how to live in whol
12

, Martin Bell asks,
whalf of the nine
e thanks?" Then he
others may not have
ened -· and well he
as offended because he
in~¥to earn his healing - yes,
A~pther didn't know who he
···
leper
dirln't know
joy. One was "just so

happy that he forgot." One hurried home to her
fclmily from whom she had been separated for
e !even years, and one ran to cry that the Kingdom
h<:ldcome.
Many reasons for not saying "thank you." We use
the same ones; sometimes they are authentic, but
sometimes they are cop-outs.
How many there must be who wonder if their lives
have made any difference? Has it counted for
anything to anybody? Is there any one of us who
does not long to hear a word of appreciation or a
simple "I love you"? Often parents slip away in
d€ath without ever hearing that they did something
right - either because we just can't get the words
out or because we have not been able to bridge the
gaps with whatever forgiveness is necessary.
The professor who opened new worlds? The
friend who has just always been there? The son who
has become a fine man? The person who made God
real to you? Have you ever thanked them or
expressed appreciation for who they are?
Recently, while visiting in my hometown, I saw my
junior high English teacher at the post office one
day. It was she who had taught me grammar with a
vengeance. I stopped to introduce myself and she
said, "Oh, yes, I remember· you and I remember
your class. It was one of the best we ever had." And
she began to name a number· of my classmates. I
expressed my gratitude to her for her strict demands
and high standards - for surely the mastery of her
subject matter has made all the difference in my life.
"Well," she said, "there were those who thought I
was rather· mean." "Oh,"
I replied, "we were
scared to death of you, but we learned." She smiled
and said that it was good to know that it had been
important to someone.
I want my children to know that they have been
joys - at least most of the time. I want my friends to
know that I have seen Jesus in them. I want those
Bible teachers who cared to know that my life is rich
because of their teaching and example. I want my
husband to know that his steady and unflagging
patience and care have given me wholesome and
needed perameters for living in the freedom his
complete acceptance of me as a person has
encouraged. It is a priceless gift. I want my parents to
know that I am grateful for the life they gave me.
And my daughter will never know how often the
message on the card she sent honw just after leaving
for college has kept me going:
When passing through
the doorways of life
people ask ...
where are you from
'I tell theti=i ... from par·ents who c,ue.
I've been given life and set fr-cc ...
thank you mom & dad
for always loving me.
Isn't thcr·e a phone call you need to r11c1kcm d
lcttf'r you need to write today?
BLH
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(Beersheba, continued

from page l 7)

from God, he reflected on the events of his life and
on the ways God had dealt with him.
The psalmist was also a man close to God's heart,
but his faith too saw peaks and valleys. He echoes
the feelings that Elijah must have had in the desert,
when he cries:
Will the Lord reject us forever?
Will he never show his favor again?
f-las his unfailing love vanished forever?
/·las his promise failed for all lime?
/las Cod forgotten how to be merciful?
Has he in anger withheld his compassion?

The answer to these questions seems to elude him
until he returns to his memories of days gone by
when God did grant him mercy and goodness:
I thought about former days,
the years of long ago ...
Then I thought, 'To this I will appeal;

the years of the right hand of the Most High.'
I will remember your miracles of long ago.
I will meditate on all your works
and consider all of your mighty deeds.

After these
triumphantly:

reflections,

the

psalmist

concludes

What god is so great as our Cod?
You are the Cod who performs miracles,
You display your power among the peoples.

There is another reason that I like the story of
Elijah. After his encounter with God in Beersheba,
Elijah returned to his place as a prophet in Israel. He
did not die at the hand of Jezebel, as he had so
feared; but at the time of his departure from this
earth, the power of God was seen in the whirlwind
and in the chariots of fire that carried him away. God
never did abandon his servant Elijah. I think it must
be true that He never abandons any of his followers.
MISSION

*Scripture passages are basPd on Kings 19 and on Psalms 77.

The Christian As An Instrument of Peace

At a time when the forces of destruction at work in the world appear so
overwhelming, there is nothing more important for Christians than to be
moved to prayer ... Prayer is a way of reclaiming our identity as children of
God and it enables us to dedare where our real security is.
By RAYF. CHESTER
The nations have sun!< in the pit which they have made;

in the net which they hid has their own foot been caught.
The Lord has made himself /rnown, he has executed judgment;
the wicl<ed are snared in the wori< of their own hands.
/>salrn 9: JS-16
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Let love be genuine; hate what is evil, hold fast
to what is good; love one another with
brotherly affection; outdo one another in
showing honor. Never flag in zeal, be aglow
with the Spirit, serve the Lord. Rejoice in your
hope, be patient in tribulation, be constant in
prayer.
Romans 72:9- 72

he late Pope John Paul I said, "Some Bishops resemble eagles and sail loftily with solemn pronouncements.
Others
are
nightingales
that
marvelously sing praises to God. And others are
poor wrens which only twitter as they seek to ex11
press a few thoughts on profound subjects. And l,
the Pope said, am of the latter category. I would
only hope to twitter a bit as I seek to express some
thoughts on an extremely profound subject: peacemaking in the kind of world in which we live. The
morning paper said that in the last week there have
been three major wars in progress and eight lesser
wars. And there are other areas of hostility where
peacemaking needs to intrude.
The Book of Peace
Surely the Bible is a book of peace. It holds before
us a vision of shalom, health, wholeness, well-being
and peace. The theme of reconciliation
is
embedded in it, and we are called not only to be
reconciled to God and to one another, but to be
agents of reconciliation. The prophets looked for a
time when swords would be beaten into plowshares
and spears into pruning hooks and when the lion
would lie down with the lamb. Jesus came to deal
with the fundamental alienation between sinful
rebellious people and a God who loves, creates, and
sustains, but who is offended by his creation. He
came to settle the differences that have been created
because of race, sex, or whatever. "He is our
peace,"
Paul says. And he calls us to be
peacemakers.
Alexander Campbell, as he read this book of
peace, concluded that the spirit of Christianity is
essentially pacific.
War is not now nor was it ever a process of
justice. It never was a test of courage, a criterion of right. It is either a game of chance or
a vile outrage of the strong upon the weak.
Need we any other proof that a Christian people
can in no way countenance a war as a proper
means of redressing laws or inciting justice or
settling controversies among nations. Not one
of the 286 wars which have been carried on
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among Christian nations ciuring 1500 years was
such that an enlightened Christian man could
have taken any part in it because, as admitted,
not one of them was for defense alone. In other
words, they were all aggressive wars.
11
he said on another
We do not make peace,
11
occasion, with power, powder and lead. It is done
by reason, reflection
and negotiation 11 (from
Millenial Harbinger, 7948). It is true that some of the
descendants of Campbell have not entirely agreed
with him; nevertheless, we need to recognize that
this spiritual mentor held that view.
In the Jewish Synagogue the scripture is read from
a parchment scroll. And each scroll is written by
hand - the work of a scribe who reverently and
lovingly copies every word. According to rigorous
tradition, the scribe must use a quill to serve as a pen
so that the ink will touch with tenderness the pages
of the parchment, for the Torah and the Bible it
introduces is a book of peace. Only a quill, no
metal, is permitted, for metal is a material of
violence and war; and it may not be used in
composing the book of peace. Wherever the scribes
have sent their work throughout the centuries,
readers have found near the end of the Torah these
words of danger and challenge etched by the quill
upon the parchment: "I have set before.you life and
death, the blessing and the curse; therefore choose
life that thou mayest live on thy seed. Spoken by
Moses, the message reverberates th rough the
corridors of history. To speak about choosing the
way of life and the way of blessing compels us to
reckon with the curse, i.e., with the things that
threaten life in our time.
11

Nuclear Horrors
Many people with many different perspectives and
from many different segments of the world are
saying that the number one issue of our time is the
matter of nuclear warfare and the threat of a nuclear
holocaust. The greatest threat to life, they say, lies in
the direction of our commitment - a commitment
not to God nor to what is human, but to Moloch, the
ancient god that demanded child sacrifice. The
number one issue, they intone with ever increasing
crescendo, is that we have each other in our gun
sights. We are targeted by the people on the other
side of the world. They are targeted by us. Both are
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targeted by weapons that arc deadly beyond our
comprehension and with delivery systems that can
deliver them in a matter of minutes, so that our
world is a constantly wired and rewired bomb, We
never know, any day we wake up, whether this
might be the day that the accident happens,
We have heard horror stories - only they may not
be just stories - told by scientists about results of a
nuclear holocaust, about the removing of the layer·
of ozone that would expose us in a way that would
be deadly even if we survived the holocaust. The
physicians tell us about radiation sickness and the
cancer that would follow if the wind were blowing in
our direction, We listen to the incomprehensible
and we tend to react in one of two ways: Either it is
so awful that we don't want to think about it, or
can't, and so we put it out of our minds, Or, we may
get so fascinated by it that we don't want to think
about anything else. Neither choice may be a very
healthy, wholesome reaction. This geno-suicide, this
megamurder, the threat of extinction of millions of
people in a matter of minutes is what Churchill was
talking about when he said, "The stone age may
return on the teeming wings of science, What might
shower immeasurable blessing on mankind may
even bring about its total destruction. Beware, I say,
time may be short."
We cannot truly comprehend what the effects of
such an event would be, but we can imagine some
things, Just look around at your neighborhood, the
environment, your friends, your family and then
start eliminating: your house, your automobile, the
trees in your yard, the people next door, the library
in town, the evening news on television, the
supermarket, the telephone, water, electricity, and
gas. Most of the policemen and firemen and other
people that we look to for protection will have been
killed; banks and their records will be gone; paper
money will be worthless, It is beyond our imagining:
the living would envy the dead,
Dilemma and Madness
How did we get into this dilemma? We have
listened until we have begun to believe that the way
to peace is to have more weapons, that peace comes
through strength, Now, the time has come when we
must raise the question, "Is that really true?" Is it
possible that in going for military superiority we are
doing so at the expense of world and national
security? Robert McNamara was the first Secretary of
Defense and, alas, the last to ask the question (over
twenty years ago), "When is enough?" And he came
up with an answer, His answer was that when you
have enough power to wipe out 30 percent of the
Soviet population and 70 percent of the industry,
you have enough.
But nobody
talks about
sufficiency anymore. You could call that mega-
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murder, You can call in question the morality of that
kind of threat; but nobody talks about parity or
sufficiency,
We imagine the worst possible case, and then we
think what it will take for us to counter what they
might possibly do. And then the call goes out that
we cHe behind, and we spend a million dollars a
minute to increase a destructive force that is already
capable of killing every person on the face of the
earth fourteen times over. What does this mean,
morally speaking? What if the police commissioner
of this city or Houston or New York should decide
he is tired of dealing with
crime
in the
conventional way, that it is just too slow, too
ineffective; and consequently when there is a
murder committed, he will kill not only the person
who commits the murder but all of his children and
all of his friends and all of the acquaintances and all
of the people that live within ten blocks, We would
call in question that kind of morality and that kind of
response, But our posture as a nation (and we are
not the only one) is much the same: the stance of
mutually assured destruction. Do you notice that
the acronym derived from "mutually assured destruction" is MAD? Surely it is a kind of madness.
Surely such crimes would be far worse than
whatever they were meant to punish. You would
have to take all the crimes that have been
committed against humanity from Ghangis Kahn to
Adolph Hitler and multiply them fifteen times for it
to equal the kind of outrageous act that the wiping
out of a hundred million people would be.
We've come a long way, Back in 1898 when the
nations met at the Hague, Czar Nicholas of Russia,
who certainly didn't have a great deal of compassion
and concern for his own people, became greatly
agitated about balloons. He pointed out that

It is entirely within the realm of possibility
that somewhere in Stygian darkness our
missiles and Russian missiles would pass
each other because of a mistake of a
computer, and we would be vaporized
instantly.
balloons could have things dropped from them and
that would kill innocent women and children, To
prevent such atrocity, they enacted a new law:
nothing dropped from the air. But of course we
know
that
didn't
last long.
Technological
imperatives have overridden one moral restraint
after another. Rotterdam was named an open city in
World War II, but the Germans bombed it anyway
and there were raised fists all over Europe. Churchill
unleashed his powerful rhetoric Roosevelt said it
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w.as "a dastardly deed." In the exigencies of war,
th€ United States used fire bombs to bomb Tokyo
arid dropped the atomic weapon on Hiroshima and
Nagasaki. And we can "justify" our actions.
But how can we justify the threatening of the
whole universe and the using of enormous amounts
of resources in the name of national defense. We
have bought the old Roman notion that if we desire
peace, we prepare for war. But in a world where
missiles only take minutes to reach their destination
- six minutes is what I heard last - you would have
to depend on computers. It is entirely within the
realm of possibility that somewhere in Stygian Darkness our missiles and Russian missiles would pass
each other because of a mistake of a computer, and
we would be vaporized instantly. Those who did
survive wou Id envy the dead. In such a situation
there is no adequate defense.
A friend of mine told about talking to a Russian
who said, "We have solved this problem of
defense." My friend thought, "Well, let's hear it."
The Russian continued, "The thing to do after a
nuclear explosion is to take a white sheet and wrap it
around you tightly and crawl slowly to the
cemetery."
"Why slowly?" "Ah, so as not to
provoke panic." They are scared. And we are too.
Einstein said, "Everything has changed except our
thinking,"
and it is time that we changed some
thinking.
Why do we go on in this: one upping the ante and
then the other upping it some more so that we talk
about fighting this war with computers in outer
space as though it wouldn't touch us. We are talking
about something that means the killing of millions of
people, maybe the wiping out of civilization as it
has been known. I think the reason we do it is
because we are under the dominion of the powers
of death and darkness. Somehow we are transfixed
before this as a rabbit before a cobra.
Christian Response
We are the victims of the ultimate terrorism and
what can we do? For one thing we need to get rid of
some of the useless talk, the "if only" talk. "If only
Mr. Reagan would just shake hands with Mr.
Andropov and agree that they would never make
war." That is too simple. After all, Chamberlain and
Hitler did that. "If only the nations would simply
decide to solve their problems on the basis of the
Sermon on the Mount and to draw simple parallels
between personal problems and restraining nations
from going to war." Too simple. Furthermore, we
need to recognize that the enemy is nuclear
holocaust, not the Soviet Union. The Soviet Union is
an adversary - a serious one. They can be counted
on, I think, to act badly, to be frustrating and

maddening. We don't know how sincere they are.
Nonetheless, we need to negotiate and negotiate
and talk and talk because the other options are so
terribly, terribly frightening and immoral. It may be
that we can trust them to be more serious about it
than we are. After all, they knew 20 million dead in
World War II. They ,He scared of the Chinese. They
demonstrate a great deal of paranoia and feelings of
inferiority. They recognize that the present state of
affairs is killing their economy. Surely we need to
make this matter of nuclear horror a top priority of
our nation and a major concern of the church. Let us
reject all idle words that fuel hatred and glorify the
instruments of destruction as our refuge and
strength.
What we need above all is to energize our
convictions that the Lord of the Universe is the God
of Peace and that he has made it possible for the
human race to respond. First, however, we have to
disentangle
ourselves frorn both the secular
cynicism that shrugs off any attempt at peacemaking
as a waste of time and, on the other hand, the
religious
hysteria
that
gleefu Ily
proclaims
Armageddons that God has already prepared for us.
Jesus spoke of war and rumors of war; but, as the
prophets of old, he also pleaded for a response to
the things that make for peace. Surely he wouldn't
encourage us to work and to pray for something that
he had already decided not to grant.
Long ago the Psalmist wrote, "The war horse is a
vain hope of victory and by his great might he
cannot save." Even those who do not believe that
the scrapping of all of our armaments would lead to
peace can at the same time be very interested in not
looking to that as our only resource. The ultimate
question is where we finally place our security.
Where do we let our weight down? Dependence on
military might for our national defense in a way

The ultimate question is where we finally
place our security. Where do we let our
weight down? Dependency on military
might for our national defense in a way
makes a mockery of the Christian faith.
makes a mockery of the Christian faith. Abraharn
was only a wandering Aramean - a "wet-back," if
you will - but God protected him and kept his
promise. Moses, our liberator, went stuttering into
the presence of Pharoah with only a rod in his hand,
but God acted to give deliverance and victory. And
the New Moses, the New Liberator, defeated the
powers of death by going to a lonely cross.
Is God working in a different way now? Our trust
in our technology and in our skills to kill more
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devastatingly and more completely than can our
sister nations would give the impression that we
think so. But one warning history confirms: the
nation that trusts in any power other than God is
abandoned by God - and thus security fails. We
have allowed ourselves to be deluded into thinking
that extinction is being held back by 10,000 missiles.
They are not really holding anything back. The
missiles are the vials of the wrath of God waiting to
be overturned. We would be safer without them.
We need to pray. At a time when the forces of
destruction
at work in the world appear so
overwhelming, there is nothing more important for
Christians than to be moved to prayer
a new
intensity of prayer. When Paul tells us in Ephesians
that we are engaged in a spiritual warfare with the
principalities and powers, he lists prayer as one of
the weapons. And what does that mean? It means
that we are under the control of something so
sinister that we need power far beyond ourselves to
engage in the battle with any kind of equality. Prayer
is a way of reclaiming our identity as children of God
and enables us to declare where our real security is.
The message of the Christian faith has its roots in
the message of the prophets of Israel. The prophet
was called to be a watchman. When danger loomed
on the horizon, he was to cry out a warning and the
prophets did that. Ezekiel cried, "Turn, turn. Oh,
why will you die, 0 house of Israel." And the cry is
being heard around the world today: "Turn, turn,

why will you die, 0 United States, why will you die,
Soviet Union, turn." When 6 million Jews were
eliminated in the ovens of Nazi Germany, we rightly
asked, "Where was the voice of the church?" Oh,
there was a small minority that protested. There was
Martin Niemoeller and Dietrich Bonhoeffer, lonely
figures. The majority of Christians took a hands-off
policy because the issue would involve them in
politics - and religion and politics are to be
separate. Now we are targeting a hundred million
Russians for destruction and they are aiming at us;
and just like the Germans, many of us are unwilling
to believe that such a horrible thing could happen. If
a nuclear holocaust should occur, I can picture
some future generation - if indeed there should be
a future generation - asking the question, "Where
was the church?" Where was the opposition to such
insanity? How could a moral society allow such an
immoral act to take place?"
It is high noon on the main street of Planet Edrth,
but the characters are not Clint Eastwood and Gary
Cooper. They are the nations, horrible dealers of
death, whose guns are loaded with noonday suns
that vaporize and cremate and sow cancer·.
We need to put off this slavery. With the help of
Goel we threw off the bonds of slavery in Egypt and
in Rome and in the South; and with the help of Cocl
and firm resolve we can put off this yoke of slavery
and death too. --·------------·-·--MISSION

Time for a 'Freeze' On
Video Death Games

By JOHN SHELTON LAWRENCE
@1982 John Shelton Lawrence
arents across the nation are organizing against
the mushrooming video arcades: wasted time,
squandered
allowances,
smoking,
evil-looking
and dim
have aroused calls for
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regulation and police supervision.
However alarming the atmosphere of the arcades,
probably more important is the runaway arms
buildup taking place there and in the more
wholesome
environment
of the home, where
softwars are also raging on the family TV sets and
microcomputer
screens. Concern about war and
peace requires us to think about a "freeze"
movement for the hot new video culture of
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sirnulated military destruction and death.
Hs true that popular games like "Pac Man" and
"Ms. Pac Man" are cute, that they improve eyehand coordination, that they give players a sense of
responsiveness and control normally lacking at their
school or workplace, and that the games can teach
va iuable design and programming
skills on the
con1puter.
But it is also true that military destruction is
endlessly portrayed on the glowing screens of the
arcade and home microcomputers.
Apparently,
millions of us now have a recreational, emotional or
esthetic commitment to the exciting fun offered by
imagined deaths.
\Nould you like to play a game like "Crush,
Crumble, Chomp," which advertises that "you can
destroy foUI' of the world's most densely populated
cities ...
be the deadly amphibian who simultaneously smashes streetcars, lunches on helpless
humans and radiates a ray of death"? One reviewer
for this game in a national magazine rated it as
"excellent"
because
it involves
the
player
thoroughly.
Or if you would like to simulate a "strategic
responsibility"
for your nation, you can pl<1y "B-1
Nuclear Bomber," which allows you to fly over the
Soviet Union, target a city and destroy it. The
generic "Nuke War," advertised as "easy to learn"
and "good for all ages," rnerely simulates a nuclear·
confrontation
between any two countries - take
your pick.
Most of the games embody the "invader" theme
- the premise that they (the Russians, the Galaxians,
the Mad Bombers, the Bugs) are out to kill us and
that we must kill them first. In "ABM" for example,
they are attacking six American cities with ICBMs,
and we are defending them with anti-ballistic
missiles. A cheerful
reviewer
for this game
commented upon the nice sound effects: "'ABM'

The new microprocessor games have given
fantasies of destruction a new behavioral
significance . . . Inflicting "death II on
"enemies" becomes an experience that
one personally directs, using controls that
are increasingly similar to the panels employed
in
contemporary
electronic
weapons.
provides a JU1cy sizzle when a missile or bomb
detonates,"
and rated the game as "exciting,
demanding, frustrating, challenging and great fun."
If you find the "juicy
sizzle" of Boston or
Washington too final or depressing, you can play
"Missile Command"
and have a city instantly

restored for each I 0,000 points you earn in
destroying the incoming missiles. There are dozens
of these paranoid games, and each invites us to save
our nation, our base or at least ourselves by
destroying our relentless enemies.
This recurrent vision of nuclear salvation is clearly
expressed in the familia1· television ad for Atari in
which Mom looks down lovingly at her young son,
who is nuking away at "Missile Command" on the
family TV as he s·ays: "My mission in life is to save all
mankind."

As games become more realistically
warlike, war itself becomes more gamelike
in the remoteness of the high-tech warrior
from his victim.
Historically, there is nothing novel about fantasies
of struggle and death. Tlwy are as ageless as
storytelling
itself. American
culture
has be(:)n
saturated with violent fantasies for decades. Each
media advance from film to television to cable has
permitted
Americans
to increase
their
daily
consumption
of violent images. Normally, these
destructive images are experienced in a passive,
spectator fashion. Only rare individuals like John
Hinckley have re-enacted the deeds of heroic killers
on whom they model themselves.
The new microprocessor garnes, however, have
given fantasies of destruction a new behavioral
significance. The consumer of strategic fantasy can
now play an active role in controlling a joystick, a
game paddle or computer
keyboard.
Inflicting
"death" on "enemies" becomes an experience that
one personally directs, using controls that are
increasingly similar to the panels employed
in
contempora1·y
electronic
weapons.
As games
become
more
realistically
warlike,
war itself
becomes more gamelike in the remoteness of the
high-tech warrior from his victim.
One must wonder whether the current generation
of players is internalizing some of the attitudes that
underlie
mass destruction.
Or
whether
the
trivialization
of nuclear death as a recreational
experience
will
create
citizens
who
would
unthinkingly or casually release weapons of mass
destruction.
One also wonders how we can carry out serious
debates about nuclear war if a substantial number of
our citizens have
through repetitive "fun"
dulled their sensitivity to the enormity of contemporary weapons.
What are the implications for the futUl'e command
and control
of nuclear
weapons? The new
generations of weapons on the drawing boards will
require tens of thousands of new personnel in the
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coming decades. The Department of Defense has
disclosed that thousands of persons annually are
being removed from access to nuclear weapons
because of alcohol or drug abuse, insubordination,
or medically substantiated aberrant behavior.
In a culture where an entire generation has
participated
in active
simulations
of
mass
destruction, can we guarantee a sufficient number of

fail-safe mechanisms to prevent nuclear personnel
from triggering an "accidental" war? How credible
are we as a peaceful partner among nations if a
substantial portion of our citizens are addicted to
fantasies of nuclear warfare?
The pursuit of peace seems to demand that we
examine these questions, however committed to the
pleasures that have become so popular. ___
Miss,oN

Why I Want To Be a Minister

EDITOR'S NOTE: Originally inlendec/ for the issue
on "The Congregation and the Minister," this article
was written to answer three questions: Why do you
want lo be a minister? Whal do you hope to
accomplish? What should be the relationship
between the minister and the congregation?

By MARKHAUPTLI
he question "Why do you want to be a
minister?" brought many thoughts to mind. But
after some reflection I could see there were two
reasons above all that initially headed me in the
direction of the ministry.
The first reason has to do with the very nature of
Christianity itself. Rather than experiencing "the
call" to the ministry, I experienced a way of life and
a depth of relationship in Christianity that attracted
me to it. Being reared by Christian parents, I was
part of a fellowship that surrounded me with warm
and accepting love. Meaningful companionship and
discussion seemed to be the norm for th is
fellowship, and they were committed to each other's
welfare. I never experienced anything quite like it
outside this group.
Secondly, while I was growing up, it became clear
from watching my father that he believed a man's
relationships with God and with God's people were
the most important things in life. Furthermore, the
majority of grownups that I respected and wanted
to be like were strong in their commitment to the
Lord. The influence of their lives, and especially that
of my father, caused me to want to be as involved in
the life of the church as I could.
Admitted
these factors don't exclude other
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professions; but when taken to their logical
extremes, it seemed to me they pointed to the
ministry. The ministry would allow me to stay right
in the middle of the fellowship that had meant so
much to me and also give me the depth of
involvement that I wanted. When it began to look as
if God had actually given me some talents along
these lines, the temptation was too great.
The kind of Christianity that I saw lived out while
growing up has given me a general idea of what I
hope to accomplish as a minister. Those people had
something that was real to them. Their religion was
not one compartment among the many of their lives;
it was not just form. Instead, for them, religion
answered questions about life, gave support and
direction, and filled their needs.
Just as they touched me, I hope to be able to touch
people through my ministry in meaningful and
helpful ways. I hope to show, both by my life and by
my preaching and teaching, Christianity's relevancy
for us today. This would include helping people
make their religion practical: a foundation to build
on, not just an added appendage. In my life a helpful
question has always been, "Why am I doing this?" If
I can help people to understand some of the
"why's" in their Christianity, that will be satisfying
for me and I think helpful for them.
Because of my youth and inexperience my goals
are necessarily general. But I hope as I become older
and my experience grows, I will be shaped to fill a
God-carved niche. For the immediate future my
goals consist basically of getting a wide range of
experience by working in different facets of ministry.
Through this I hope to discover what I am best suited
to do and where my interests really lie as well as to
mature in my understandings.
The question concerning the relationship between
congregation and minister could be approached
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fr ~ m many d ifferent angles. Thr ee aspects of th is
rel atio nshi p seem im po rtant to me .
First, from the view point of a yo un g preac her, I
t hi ri k it c rucial that th e eldership o f a co ngregati o n
be the o nes prov idin g th e lead ership and th e goa ls.
Th e olde r th e preac her th e mor e he ca n be used as a
reso urce person, but th e vision for th e c hur c h mu st
come from its elders. I wo uld expec t to help the
cong regati on mo ve towa rds its goa ls, but I kno w I
lack the expe rience and w isdom to be able to
formu late tho se goa ls. I' m co untin g o n th e elders to
be out front in thi s area.
Seco ndly , I think th e co ngregation , and especially
its elders, shou ld realize that th e preache r and hi s
fami ly are to a great extent at th eir mercy. Th e
preac her has mo ved to an area beca use he wa nts to
mi n ister to a gro up of peo ple. H e's th ere beca use of
th e m, and th ey are hi s foc us and hi s employ ers.
Beca use of thi s relatio nshi p, a mutu al sense of
respo nsibi lity and sacrifi ce for eac h oth er sho uld

d evelop. There are many " war sto ries" that reco unt
behav ior by both pr eac hers and co ngregati o ns th at
is o ut of place even in secul ar busin ess. Th e fact th at
we are servants of th e same Lord sho uld mean a
lov in g, sensiti ve relation ship.
Finally, I think th e relat io nship sho uld be a lo ng
o ne. It takes tim e, years in fact, to deve lop th e kind
of relatio nship that enables a preac her to kn ow hi s
co ngregation we ll enou gh to really speak to
individu als' d eepest needs. To fo rge th e kind s of
relation ship s mention ed at th e fir st of thi s articl e,
p rob lems and barri ers mu st be faced and d ealt w ith.
Thi s on ly co mes w ith t ime and , on ce establ ished , is
too va luabl e to leave . It also takes tim e to bu ild
c redibi lit y in th e co mmunit y. Peo p le will listen mor e
if th ey see yo u rearin g your famil y in th e same
neighborh ood, puttin g down root s, and co mmittin g
yours elf to th eir town. Not to mention th e need for
stabilit y and roots in th e preac her's family itself.
~~~~~~~~~~~~~~~~~ Ml~ION

A PrayerForNow
Lord, I'm scared.
I'm scared because I don't feel anything.
I don't feel happy, sad, or any way at all.
I want to be feeling.
I want to be alive, to experience things with so much
emotion it chokes me.
But, God, I don't feel anything.
I should be outraged at the bigotry, violence, and
hatred in the world.
I should be grief-stricken at the poverty, famine,
and destruction.
I should be insanely happy with a spring day,
a gentle snowfall, and a beautiful sunset.
I should be feeling.
But I'm not, God.
It scares me.
I am ashamed of my complacency.
I want to feel.
Lord, let me feel and be alive.
-Jens

Holley
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A Model for Identity Development
"We should not bemoan the passing of the 'age of belief' ...
neither
bibliolatry nor sacerdotalism is viable. In their place stands our freedom: a
freedom that may lead us into prayer and worship because there, and no
place else, we find a porthole to the realism of the Holy."
THE CASE FOR LIBERAL CHRISTIANITY by Don ald
E. Mill er (San Franc isco : Harper & Row , 1981) , vi
and 154 pp ., $9 .95.

Reviewed by Herbert A. Marlowe, Jr.
s an addicted bibliophi le, I am in constant need
of rat iona lization s for the inordinat e ex penditure of time and fi nanc ial resources on book s wh ich
I incur . One of my best rat iona lizat ions is t hat th is
book may speak to me at th e level of. pe~so~al
strugg le and ident ity . Those rare book s which Justify
t hi s ratio nale are indeed a source of p leasur e.
M ill er's book is such a rarity.
The process of religious identity deve lopment
take s differ ent courses for each person. For that
person who has found a fund am entalist/co nservative/evange lica l ident ification inad equa te or
un sati sfactory and desires an alternativ e within a
Christ ian framework, thi s is a valuable book.
The va lue of the work lies partially in its birth in
personal expe rience . Miller knows of what he
writes, hav in g come to hi s present position v ia ten or
so years of str uggle. The remai nd er of its va lu e lies in
its fi ltering of persona l exper ience through a
theoretical framework. Miller, a specia list in the
soc io logy of re ligion o n th e fac ulty of the University
of South ern California , brings stro ng c rede ntia ls to
this task.
The book is a discussion of what it means to be a
libera l Christian in contemporary
soc iety. Mi ller
deve lops an alte rnativ e to
both
conse rvative Chr istianity and secu lar humanism. Moreover,
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th is alternativ e is abl e to co nt ain th e p1et1sm and
person al et hica l emph asis demon strat ed
in
eva nge lica l Christ ianity
at
its finest,
wh ile
simu ltaneously upho ld ing th e soc ial and scientifi c
emp hases of hum anism.
M i Iler d eve lop s th is synth esis in th e four m ajor
parts of th e book. Part I is M il ler's reflec tion of hi s
own journ ey of faith, and as suc h it defines the
prob lem of belief for th e libera l Chr isti an . Part II,
entit led "Co mm itm ent Beyond Belief," presents a
th eo log ica l perspective
that enco mp asses th e
current scient ific paradigm whi le maint ainin g a
serio us religious found at io n. Part Ill , ·"Co nstru ctin g a
Christian Identity ," develop s a prototypi ca l Christ ian
life styl e th at is di stin ctive from th at of c urr ent
convent iona l behavior patt ern s. Part IV , "C hr isti an
Identity in a Co nt empor ary Soc iety ," add resses and
c ritiqu es th e major c hallenges secu lar soc iety
presents to th e Chri stian.
The book is a highly readable and int elli ge nt work
which c hallenges the reader to exam in e hi s own
co nceptua lizations and concom itant behaviors . It is
an extre mely quotable work wh ich the reviewer
mu st app ro ac h with restraint. A sam pler of those
points of specia l relevance to members of the
Chur c h of Christ are the fo llowing:
On the dilemma of "losing the faith of our
fathers": "w hat happe ns to those of us who go
through a gen uin e int ellect ual cr isis w ith respect to
the pr im ary art icles of the Chri stian faith ?.. .from my
perspect ive th e only way back to fa ith is to co nt inu e
the journey forward" (pp . 3-4).
On the search for truth: "to try to ascertain 'what
really happened' in those events ...
Easter,
Pentecost .. . Chri stm as seem s a futile end eavor.
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Th e o nly thin g we will ever know with some
ce rt itude is what the early chur c h und erstood as th e
basis for its co mmunity. Reality is always a social
cons tru ction - rea lity is always a persona l co nstru ct ion. W e ca nnot turn bac k the clo c k of hi story to recove r th e hi stor ica l Jesus" (pp. 6-7).
O n being associated with the church: " the ce ntr al
in sight fo r me in reassociating my self with th e
Chr istian co mmunity has been th e realization that
what I was look ing fo r was not ju st a be lief system ,
but an identity . .. a tr ad iti on in whic h I co uld locate
my self" (p. 8).
O n the nature and role of scripture: "a lth o ugh I
vievv the New Testament writing s as a foundation to
Chr ist ian faith and pr acti ce, I see th em also as soc ial
const ru ction s which are the natur al by -products of a
com 111unit
y's stru gg le w ith questions of mea nin g and
fa ith " (p. 14).
O n the future of the Christian fa ith : "we should
not bemoan the passin g of the 'age of belief' . . .
neithe r bibliolatry no r sacerdota lism is viab le. In
their place stands o ur freedom: a fre edom th at may
lead us into pray er and worsh ip because there, and
no place else, we find a portho le to the realism of
th e Ho ly" (p. 28) .

"In losing the tension between Christ and
culture ... liberal Christianity has most
frequently lost its soul."
The str engt h of M iller's work
lies in hi s
un apo logeti c ca ll for a lib eral visio n of th e Chri sti an
faith. Too often libera l Chri stianity has succ umb ed
to a relat ivistic stance th at great ly di lutes its power
and vision . Whi le not denigratin g other religiou s
forms, Mi ller point s out t he str ength s of a liberal
tr ad it ion: its capab ility to in corpo rate both th e

I have been a long-time reader of Mission and for some
periods I really appreciated it; for others I didn 't especially
care for it. But all in all it has a powerful influ ence in
helping to deal with dynamic issues of the corpo rate body
and with us as individ uals compr ising that body . . . If the
. ..
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should be the most useful publication

available.
Errol Hunter
Stillwater, Ok lahoma

scie ntifi c and the aesthet ic in its world view, its
serio us and ce ntr al emph asis on scriptur e, th e stress
on mor al w it ness in both social and personal realm s,
its non -ant hromorph ic conceptua liza t ion of God.
In add ition to elucid at ing th e str ength s of liberal
Chr istianit y, Mil ler also const ru cti ve ly c ritiqu es th e
w ea kn esses of a lib eral app ro ac h to religion. H e says
that " in losing th e ten sion between Chri st and
cu ltur e .. . lib eral Chr istianity has most freq uently
lo st its soul. " Mil ler's work ca nnot be cr iti c ized on
th ese grounds sin ce over two -thirds of hi s book
crit iq ues such tr ends o r fields as th e th erape ut ic
ment ality , secular ization , the soc ial sciences . Of
part ic ul ar interest and va lue is hi s chapt er on
spiritu al di scipli ne, an oft neglected top ic in lib eral
cir cles.
Of what value is M ill er's work fo r th e reade r of
Mission ? M ost obv ious ly it offers a co herent and
viabl e alternat ive to a co nservat ive th eo log ica l
po siti o n for tho se read ers search ing for an
altern ative. M any of co ur se do no t expe rience a
need to shift from a more co nservative religio us
perspective. For tho se persons Mi ller's work is a
lu cid
ex p lanation
of
anot her approac h to
Chri st ianity wh ic h shou ld be exa m ined in order to
avo id th eo logica l ph il istin ism .
Th e book is of import ance for one f inal reaso n. In
add iti o n to th e assistance it p ro vid es at th e leve l of
const ru ct in g a persona l bel ief system , th e work may
also signal a shift o n the th eo log ica l hori zo n. Th e
libera l c hur ch, alo ng with liber al th eo logy , has bee n
less th an dynam ic in rece nt years. M iller, in makin g
th is defense, may wel I be lay ing the foundation for
th e rev italizat ion of the lib eral approac h. In th e
co nt inuou s cultur al shift betwee n lib eral and
co nservat ive mod els, th e th eo logica l pend u Ium may
be beginn ing t he swing to th e left. If so, M iller's
book mark s the inaugur at io n of th at shift. __ Miss,oN
I just received the October issue of Mission and wanted
to tell you how thoroughly I have enjoyed it. It certainly
speaks to a subject which desperately needs attention . I
hope you have plans to pursue the matter further in a
future issue....
May God bless the work of your pen and make your
efforts fruitful in the lives of people and in the fellowship of
our people.
John J. Wright
Pasadena,Texas
I have been a reader of Mission from the beginning and
have always appreciated the honesty and relevancy of the
magazine. t want you to know that I also appreciate the
way you are maintaining those traditions ... God blessyou
in your min istry.
Douglas Hale
Lubbock, Texas
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Recently a good Christian brother left the October issue of the Mission
/ ournal in my offic e. Aft er reading the various arti cles concern ing the pulp it and the pew , I rejo iced that God has shown me thi s message. Dur ing
t he past eleven years, I have preached o r have been involved in th e fu llt irne work of the organiz ed chur ch. In the beginnin g my burning desire to
1
'contend earnestly for th e faith" brou ght devastatin g mental anguish and
u nrealisti c burd ens upon my fami ly and myself. Grad ually th e Lord in Hi s
I ivi ng grace and mercy caused me to center on Jesus Christ as the focal
p oint for my life as w ell as my mini stry . When Jesus showed us that w e
w ere to cast all our cares upon Him , th en Hi s word and Hi s wi ll came to
life. The co nfid ence I have in Jesus Christ co mes from the indwe llin g Spirit
and th e riches of life have fo llowed. Wh at a diff erence Jesus Chr ist has
made in co unseling and visiting. He had made my vocat ion a sharing of
I ife, know ing that the Lord has promi sed all th ings do work for th e best for
t hose who love Him .
Many things in the scriptur es seemed to make more sense from the
standpoint that God wants to d irect our lives and give us opportun ity to
j oyfu lly serve Him . A ll of th is sounds sim ple enou gh until the fleshly body
a nd Satan decide to have thing s their way and th e strugg le begins. In the
n ame of Jesus all obstacles are overcom e in due tim e and the peace th at
p assed und erstanding once again rules. God is so faithful. I see Him
a nswering prayers, giving comfort, and supplyin g economic and physical
n eeds. Hi s peace, joy , and perfect love demon strated in my life have cast
out fear because I know He takes care of tho se who love Hi m.
Wh en the imp erfect man hou ses perfect deity in his body, there w ill be
co nfli ct. Each day starts a new adventur e as man submit s his wi ll to th e wi ll
of God . The word of God wi ll alw ays be fresh as w e medit ate on it daily,
open to the message He has for us. Wh en one fails, it is because he has
dec ided to ignore th e Lord and depend upon his own strength. In my life,
it is a co nstant effo rt not to allow the cares of th is wor ld to veil and di stort
th e Good News of Jesus. Obviou sly, sermon s and teaching are affected by
th e imm edi ate result of th at strugg le. But wh en the Spirit of the Lord is in
co ntrol , Hi s vita l message pour s forth into th e hearts of tho se prepared to
receive. The unity of th e Spirit in the bond of peace we lds believe rs
togeth er. The mind of Christ takes the place of the wisdom of men; and
relationships in the fam ily , the church, and the world are str engthened
according to His wi ll.
Praise his name for th e work he do es in H is c hurc h.
Larry 0 1Sulli van
Dallas, Texas
Enclosed is $2.00 in cash. I mu st have th e Oc tob er 1982 issue! and for a
preacher I know! How helpfu l to have all my co nce rns and int erests laid
o ut so clearly!
Lou ise Miln amow
Haddonfie ld, New Jersey
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